
 
 
 
 
Theology’s Everywhere! Week 8 – The Person and Work of Jesus Christ – How is incarnation 
connected with our salvation? 
 
For Christian theology Jesus Christ is the central figure, the cornerstone between God and the 
Holy Spirit. The second article of the Apostle’s Creed is the longest. It deals both with 
“Christology” (the person of Jesus) and “Soteriology” (the doctrine of God’s saving work in 
Jesus). 

1. Problems in Christology: Who is Jesus? How does he help us? 
Yeshua – from Yehoshua – “God’s deliverance” 
Christos – from Mashiach -  “Anointed One”  

a.  The classical articulation of Christology are difficult to understand 
i. God the Son is of the same being (homoousios) as God the Father and the 

Council of Chalcedon (451) the Jesus Christ is “fully divine and fully 
human,” two natures united in one person (hypostasis) without confusion, 
change, division or separation.  

b. The historical Jesus movement sought to discover the “real” Jesus. Schweitzer 
summed up his understanding of Jesus as an eschatological prophet whose 
message of the imminent coming of the reign of God is utterly strange to the 
modern world. But, the center of Jesus’ proclamation is the coming reign of God 
and that he enacts this reign in an anticipatory way by his own love of God and 
his astonishing freedom to bless the poor, heal the sick, and extend forgiveness 
and table fellowship with sinners. 

c. The New Testament provides a remarkable set of pictures of Jesus, and add to this 
near limitless interpretation of Jesus and we get a plurality of Christologies. If 
diversity in Christology is not something to be feared, since it has its basis in the 
NT witness itself, true diversity must be distinguished from utter relativism: 
“Jesus is whoever I need him to be.” 

d. The scandal of particularity: does Jesus’ maleness play a part in his divinity and 
role in salvation? Jesus’ marginalized status calls into questions all “normative” 
Christologies.  

2. Principles of Christology 
a. Knowledge of Jesus Christ is not simply ‘academic’ or ‘historical’ knowledge; it 

is faith knowledge. 
b. Jesus Christ cannot be properly understood in a vacuum; he can be rightly 

identified only within the context of God’s purpose and activity in the history of 
the people of Israel and throughout the cosmos. 

c. The doctrines of the person and work of Christ are inseparable. 
d. Every understanding and confession of Jesus Christ grows out of a particular 

situation and both reflects and speaks to particular needs and aspirations.  
e. The living Jesus Christ Is greater than all of our confessions and creeds and 

surpasses all of our theological reflection on him. We are to trust and obey Christ 
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in life and death, but this is different from absolutizing a particular doctrine of 
Christ.  

3. Classical Affirmations of the Person of Christ – “Jesus is the Christ” (Mark 8:29) and 
“Jesus is Lord” (1 Cor 12:3) 

a. Jesus is fully human – except in knowing alienation from God through Sin. 
i. The Docetists did not believe Jesus had an actual body. 

ii. Jesus summarized his mission, “the Spirit of the Lord is upon me, because 
he has anointed me to bring good news to the poor; he has sent me to 
proclaim release to the captives, and recovery of sight to the blind, to let 
the oppressed go free, to proclaim the year of the Lord’s favor” (Luke 
4:18-19).  

iii. Jesus is fully human, but this is a new humanity. He is not simply a human 
being; rather he is the norm and promise of a new humanity, exemplified 
in his shocking love, prophetic criticism, and his inclusive freedom. 

b. Jesus is fully divine. God acts, suffers and triumphs in and through Jesus Christ. 
No human being alone can save us. If Jesus Christ is not God with us, if the life 
and forgiveness are not god’s own life and forgiveness, if his self-giving love 
poured out for our sake is not God’s own love, then Jesus cannot be Savior and 
Lord. Christian faith cannot compromise either on the full humanity or on the full 
deity of Jesus Christ.  

i. Jesus reorients our understanding of divinity. The narrative of Jesus 
describes the coming of God’s Word, or God’s Son, in the actions and 
suffering of a servant who humbles himself and becomes obedient even to 
death on a cross (Phil 2:5ff).  

ii. Jesus is Emmanuel “God with us” and this God “makes his tent” with 
humanity and wipes away every tear from their eyes.  

c. Jesus’s being fully human and fully divine points to the mystery of the unity of his 
person: one person (hypostasis) without confusion, change, division, or 
separation. Two natures that are “living subjects in relationship.”  

i. This is a paradox best seen from human existence: as God’s grace 
precedes and enables human freedom, we are most fully ourselves, most 
profoundly human when we live in response to God’s grace. As divine 
grace and human freedom are not mutually exclusive, but are relational, so 
too are the divine and human natures of Christ not mutually exclusive, but 
relational.  

ii. Kenotic unity: kenosis is the action of free self-limitation and free self-
expenditure. In Jesus Christ, God and humanity are united in mutual self-
giving love. It is a union of the Spirit in which there is reciprocal self-
limitation and total openness of each to the other.  

iii. The divinity and humanity of Jesus are neither confused (Monophysitsim) 
nor separated (Nestorianism). Rather, in the incarnation, the relationship 
of God to Jesus and of Jesus to God has its basis and fullest analogy in the 
eternal exchange of love in the life of the triune God, poured out (kenosis) 
through the Spirit for all humanity and the created order. 

4. Classical Interpretations of the Work of Christ: theories of atonement. The New 
Testament uses different metaphors to express what happened in Christ’s death for us. 
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a. Christus Victor – in the cosmic struggle between good and evil, Christ in his cross 
decisively defeats the powers of evil and thus frees the captives. 

b. Satisfaction theory – wherein the vicarious suffering of Jesus “satisfies” the just 
anger and offense of God due to humanity’s “sin/trespasses” (based on 
understandings of law, offense, reparations, and social obligations of the Middle 
Ages). While humanity must provide the satisfaction only God can provide the 
means. Therefore God becomes human in Christ. In Christ’s perfect obedience 
unto death, satisfaction is rendered, justice is done, and God’s honor is restored. 
As a result, sinners are forgiven.  

c. Moral influence theory – by God’s showing us his love for us in such a 
compelling way (in Jesus’ life and ministry), we are constrained to respond in 
wonder and gratitude.  

d. Each of the following hymns embodies one of the above theories: 
i. A Mighty Fortress Is Our God – Christus Victor 

ii. O Sacred Head now Wounded – Satisfaction 
iii. God of Grace and God of Glory – Moral Influence 

e. The following principles should guide our interpretations of the work of Christ 
i. We should respect the richness of the NT metaphors of atonement and 

classical formulations 
ii. The atoning work of Christ encompasses the whole life and ministry of 

Jesus (birth, teaching, healing, cross, resurrection.) 
iii. The work of atonement is based on God’s gracious initiative, and it calls 

for human response. 
iv. The grace of God involves judgment, and the judgement of God serves the 

purpose of grace. 
v. The atoning work of God in Christ has significance for individuals, 

society, and the entire cosmos.  

 

 
Pinnacle Catechism Week #8 – How does the name “Jesus Christ” speak to the full humanity and 
divinity of the Son of God?  


